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Argumentaire

AbR Madian gure parmiceux qui furent | origine du fondement dusou smeen
Andalousie et dans le Maghreb. Il fut | un de ceux qui ont trac@ les routes de la foi pour
| humanitf travers le monde. Figure la tEte de liste des ma tres qui ont pu in uencer
le parcours d abl? Madian, abf? al- Abb s Ahmed ben Mohamed ben Moussa al-Sanh j
plus connu sous le nom d ibn Ar f, auteur de mah sin al-maj lis et fondateur de la clt-
bre Ecole mystique d Almeria qui compte parmi ses grands disciples abR al-Hassan Ali
ben Khalaf ben Gh lib, | un des premiers inspirateurs d abB Madian. L Ecole d Alme-
riaest | hrititre de | Ecole d ibn Masarr 269H/883-319H/931 dont le rayonnement
s ftendit jusqu Saragosse, Valence, S@ville, Grenade, Malaga, Murcie, Toltde et jusqu
la r@igion d Algarves au sud du Portugal et le sud de la France : Narbonne et la Provence.
Ses id@es gnostiques eurent une in uence consid@rable sur la mystique d ibn Arabi et de
Mollah Sadraal-Sh r z (de Chiraz) ainsi que sur | Ecoled Ispahan. Cettein uence prit
une dimension trans-islamique avec Salomon ben Gabirol 1020-1058, auteur de Fons
Vitae ou le «Livre de la Vie», traduit en latin  partir de | original arabe par les fran-
ciscains lequel in ua son tour les ptres de | Eglise leur tEte le th@ologien scolastique

omas D Aquin (1225-1274) ; sans parler du mouvement cabaliste qui s @panouit en
Europe avec | avknement d Abraham ben Samuel plus connu sous le nom d abR al-~ a
(1240-1291) qui fut | une de ses grande gures en Andalousie.

Il est certain que la spiritualitd d abR Madian marqua durablement, par son em-
preinte, lesou smealg@rien et maghr@bin. De son vivant, le Ma tre ddpEchaitsesap tres
partout dans le monde musulman, au Maroc, en Tunisie, en Andalousie, Alexandrie,

Jorusalem, au Ydmen, la Mecque, etc. Aussi, son Ecole s ftendit-elle jusqu en Egypte
et en Syrie avant d atteindre | Anatolie et les Balkans. Cette voie est principalement
prdsente en Bulgarie, au Kossovo et d une fa on moindre en Albanie, en Bosnie-He-
rzdgovine et en rdpublique de Mac@doine. Horizontalement, la voie d abl3 Madian prit
la direction de | Inde, de | Iran et de | Afghanistan. En dehors de |  uvre missionnaire
de ses descendants qui s @tablirent en Egypte, Abl3 Madian fut le ma tre indirect d ibn
Arabi et | initiateur direct du saint-patron de Tunis abB Sa d al-B j (sidi Bou Sa d).
Il toucha par son charisme le p le du Maroc Abdessalem ben Mash sh, lequel fut le
ma tre direct d abl3 al-Hassan al-Sh dhul . Celui-ci eut pour mission de di user la voie
du ma tre de son ma tre en Egypte og il mourut en 656H/1241. A sa mort, celui-ci
laissa dans le pays des Pharaons une haute lignfe d h@ritiers mystiques tels que le saint-
patron d Alexandrie le joyau de la saintetd sidi ab(? al- Abb sal-Murs , ibn At Allah al-
Iskandar auteur du «Grand Livre de la Sagesse> (al-hikamal-at iyya), le Chevalier des
saints §gyptiens sidi Ahmed al-Badaw sans oublier le chantre du Prophtte, la gloire des



bfnis Hamm d abl? Abdallah Sharaf al-D n al-Busayr al-Sanh j auteur de | inimitable
@popde mohammadienne connue sous le nom d al-Burda (le manteau).

Consid@r@ comme la terre la plus b@nie parmi les terres d Allah aprts la Mecque,
M@ddine, et Jgrusalem, le Ydmen recueillit tres t t1 attention d abl? Madian notamment
Tarim qui est | une des plus importantes m@tropoles de Hadramaout, gisement des
saints, foyer des docteurs de la loi, leur terreau et leur @picentre. C est le pays des ch@rifs
de la tribu des b Alaw, r@gion connue pour Etre considdr@e comme un lieu fertile og
les saint poussent comme pousseraient les Idgumes. Trois-cents mu is se r@unirent en
mCEme temps dans la mEme ville. Dans son cimetitre reposent les martyrs de Badr parmi
les compagnons du Prophtte et d autres grandes gures de I islam - puisse Dieu sancti-

er leur me - soixante-dix ap tres au total. Et parmi les curiositds de Zoubeid, qui en
fait partie, gure le mausol@e des b@nis Alaw , | un des sept sanctuaires au sujet desquels
les habitantsa rment ceci : celui qui en fait la visite rituelle sept fois pendant sept jours
da 10 voitsonv uexaucd. On dit propos de cette nfcropole qu elle abrite en son
sein les s@pultures de quatre-vingtp les mystiques tousd origine ch@ri enne comme| af-

rment de nombreuses sources historiques ydm@nites retra ant le parcours du sou sme
dans cette partie heureuse de la pfninsule arabique.

Le Ydmen semble avoir td le point le plus reculd ayant directement puis@ dans la
spiritualitd d abR Madian, captd sa lumitre et saisi sa baraka. Les sources gdn@alogiques
et initiatiques ydm@nites retracent | avknement de sa voie et son parcours jusqu son
arrivfe Hadramaout avec beaucoup de ddtails. Le premier | avoir re ue semble avoir
0td le premier juriste al-Mugaddam n@ en 574H  Tarim et mort en 653H | ge de
soixante-dix-neuf ans d aprts les propos contenus dans | ouvrage intitul? al-mashra al-
raw f man qibal-s daal-kir m lab alaw de Mohamed ben abR Bakr al-Shill . Le
rgcit de cette mission apostolique est citd dans le manuscrit intitul? al-jawhar al-sha  f
f dhikr fad il wa man qib wa kar m t al-s da al-ashr f d ab? Mohamed Abderrah-
mane al-Khat b al-Ans r . Les sources historiques con rment | inexistence du sou sme
au Ydmen avant sa premitre introduction par le ma tre de la gnose cheikh Shuayb abf3
Madian ben abf al-Hassan al-Tilims n et sa transmission au juriste et docte suprEme
Mohamed ben Ali b Alaw par le biais de son grand disciple Abderrahmane ben Mo-
hamed al-Hadram , commun@ment appeld al-Mug ad.

La voie d abl? Madian se di usa horizontalement jusqu en Iran, | Inde et | Afgha-
nistan og elle put s installer gr ce aux uvres missionnaires d un sou maghr@bin
nommy@ Radiyy al-D n Saleh, citd dans les sources persanes sous le nom de «Saleh le
Berbtre>>. Celui-ci constitue un maillon-cl@ dans la cha ne initiatique de la voie d abR
Madian laquelle prit la direction de | Orient partir de la Mecque. C est le disciple



direct de Kam lal-D nal-KR&f , compagnon d ibn Arabiet ma tred ibnal-F ridetd Is-
ma°l al-Asfah n . Son ma tre est cheikh abR al-FutRh al-Saayd , disciple @gyptien d abf3
Madian. uant Saleh dit le Berbtre, il ftait le ma tre direct de Abdallah al-Y  qui
faisait des allers-retours entre la Mecque et M@dine. Celui-ci transmet la voie, son tour,

Sh h Nimatullah Wal et avec ce dernier la voie d ab Madian quitta le monde arabe
et pdn@tra le monde non-arabe continuant se di user jusqu atteindre | Indongsie et
le Sri Lanka partir de Hadramaout et de fa on quelque peu tardive la rggion d Afrique
de I ouest (le euve du S@ndgal et la Guin@e) comparativement avec | Afrique de | est
(Kenya, Tanzanie, Ouganda, Ethiopie, Somalie et | Erythrde) en raison de la proximit@
glographique de cette rdgion du Hedjaz et du Ydmen.

Sh h Nimatullahestn@ Alepen 731H/1330 de ptresou nomm@ Mir Abdallah
Issu d une auguste lignge arabe de souche ch@ri enne laquelle remontait au Propht.te et
de mtre persane originaire de la province de Pars (F rs) au sud de | Iran. Il tait trts in-
uencd par la pens@e d ibn Arabi si bien qu il traduisit intdgralement son c@ltbre traitd
mystique intitul® fusBs al-hikam ou « les gemmes de la sagesse > de | arabe au persan et
| accompagna d observations et de commentaires. Aprts une s@rie de voyages qui devait
le mener, dans un premier temps, en sgjour d ftude Chiraz, Sh h Nimatullah partit
la Mecque og il t la rencontre de cheikh Abdallah al-Y , arritre-disciple ydm@nite
d abl3 Madian Shuayb al-Tilims n . Il s initia lavoie auprts de lui et re ut de ses mains
la robe de bure au bout de sept ans de sacerdoce. Il en devint | hfritier et le reprfsentant.
Au terme de cette premitre phase de vie, Sh h Nimatullah entreprit une seconde sgrie
de longs voyages anim@, cette fois-ci, non pasd une qutte de ma tre mais d une qutte de
disciples. Il partit d abord en Egypte, puis prit la route de la Transoxiane en passant par
Tabriz. Il s installa, dans un premier temps, Shahr Shabz tout prts de Samarkand og il
fut mal re u par le grand conqu@rant Tamerlan mis en fureur par les m@disances de ses
d@tracteurs ce qui | obligea se retirer H0rat dans le pays des Afghans og il b@nd cia
de la protection de Sh h RR3kh, le propre- Is de Tamerlan, dont il aurait 6t@ le disciple.
A Hgrat, Sh h Nimatullah t la rencontre du cltbre potte az@ri et promoteur du hou-
rou sme Q sim al-Anw r qui venait de quitter le Khorasan missionng par les ma tres
d Ardabil. De retour Machhad, Sh h Nimatullah sdjourna Ba ¢ t0 de Yazd. Puis,
habita la localitd de Koh-Banan, pas loin de Kerman, og il eut son Is Sh h Khalilullah
qui devait lui succfder aprts sa mort. A la n de sa vie, Sh h Nimatullah am@nagea
Kerman qui ne la quitta plus. 1l y fonda | oasis de Mahan pour sa famille et ses disciples
jusqu ce qu il'y meure presque centenaire en 834H/1431. On | y enterra et un mauso-
|7 fut flev@ sa m@moire au sein de sa zaou a centrale qui illumine toute la zone indo-
iranienne, gr ce | accueil favorable rdservd lavoie de Nimatullah ainsi qu sa famille
par le sultan du Deccan Sh h Ahmed Bahmani. Celle-ci nit , d ailleurs, par quitter



| Iran avec | @clatement de la crise safavide pour aller s installer Bidar dans le sud-ouest
de | Inde og elle r@sida jusqu la ndu XVIIIesitcle date de son rapatriement d@ nitif
en Iran avec | avknement de Sayid MasBm Ali Sh h Deccani en 1775. La voie de Sh h
Nimatullah se subdivisa, avec le temps, en six branches: la junnab diyya, la mu nisiyya,
lasaf 1iyya, lasadriyya, lashamsiyya et la kawthariyya, toutes issues du mEme tronc com-
mun, celui d abR Madian de Tlemcen.

II'sagit] d un brefaper usurl@tendue de la voie d abl? Madian et | ampleur de
son rayonnement spirituel travers | ensemble du monde musulman arabe et non-arabe.
Hormis les voies rahm n et tidj n etsil on convient que lavoie madiyan fait partie de
lavoie g dir, il en r@sultera que toutes les autres voies pr@sentes au Maghreb deviennent
de facto des subdivisions d un mEme arbre g@n@sique, celui d abR Madian par le biais
du rameau sh dhuli, lui-mEme issu de la branche mash sh . A partir de | , les feuillages
de cet arbre vont se multiplier et essaimer au Proche et Moyen-Orient, dans la rggion
du Sahel et la Corne de | Afrique et jusque dans les provinces musulmanes de | Europe
de | Est og des voies sou es se rgclament toujours de son autoritd et se rattachent sa
m@moire.

Cetterencontreacad@miquetentedoncd appliquerscienti quementle ph@nomtne
historique des Routes de la foi la voie dabl? Madian saint-patron de Tlemcen et
di useur du sou sme originel depuis Bejaa lensemble du Maghreb et bien au-del .
Nous comptons restituer m@thodiquement cet itingraire gfo-spirituel depuis son foyer
premier situ@ en Andalousie et [@tendre lensemble du monde tout en localisant avec
autant de pr@cision les lieux de son rayonnement et les points de sa concentration en
donnant un tableau dftailld de ses rdseaux et ses rami cations travers le temps et
lespace. Ce colloque international se ddcline en trois axes :

1. Les premiers foyers du sou sme occidental (le Maghreb et | Andalousie)
2. Lavoie d abl3 Madian : passf et pr@sent
3. Lapensfe akbrarienne et | h@ritage madianite

Prof. Dr. Za m Khenchelaoui
Coordinateur scienti que du colloque
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Los Caminos de la Fe
Abu Madyan: un faro en el Camino

Reconocido como una de las guras fundacionales del su smo en Al-Andalus y
el Magreb, AbR Madyan gura entre aquellos que trazaron los caminos de la fe para la
humanidad en todo el mundo. A la cabeza de la lista de maestros que in uyeron en el
curso de Abu Madian est£, Abf3 al-Abb s Ahmad ben Muhammad ben Mus al-Sanh
mé&s conocido por el nombre de Ibn Ar f, el autor del Mah sin al-ma lis y fundador
de la famosa escuela m stica de Almer a, a la que parece que se adscrib a uno de sus més
importantes disc pulos, Abf} al-Hassan Al ben Jalaf ben G lib, que fue uno de los pri-
meros inspiradores de AbR Madyan. La in uencia de la Escuela de Almer a, heredera
de la Escuela de 1bn Masarra 269H/883-319H/931, se extend a a Zaragoza, Valencia,
Sevilla, Granada, Mklaga, Murcia, Toledo y llegaba hasta el Algarve -en el sur de Portu-
gal-y el sur de Francia (Narbonay Provenza). Sus ideas gn sticas tuvieron unain uencia
considerable en la m stica de Ibn Arab y de Molla Sadraal- r z (originario de iraz),
as como en la Escuela de Isfah£n. Esta in uencia tomar a una dimensi n transislfmica
con Salom n ben Gabirol 1020-1058, cuya obra Fons Vitae o Libro de la Vida fue tra-
ducidaal lat n del original £rabe por los franciscanos, que asu vezin uy alos padresde
Iglesia, dirigido por el te logo escol&stico Tomés de Aquino (1225-1274); sin olvidar
el movimiento cabalista que oreci en Europa con la llegada de Abraham ben Samuel
ya conocido como AbR al-~ a (1240-1291) que fue uno de sus grandes guras en An-
daluc a.

Si bien es cierto que la espiritualidad de AbR Madyan fue la que marc , para siem-
pre, consuimprontael su smo de Argeliay del norte de ~ frica. Durante su vida, el maes-
tro envi asus disc pulos por todo el mundo musulmén: Marruecos Tenez, Andaluc a,
Alejandr a, Jerusaldn, Yemen, La Meca, etc. Ademés, su escuela se extendi a Egiptoy
Siria antes de llegar a Anatolia y los Balcanes. Esta v a estk presente principalmente en
Bulgaria, Kosovo y en menor medida, en Albania, Bosnia- Herzegovina y la Repeblica
de Macedonia. En su expansi n lav a de AbR Madyan lleg a lugares tan lejanos como
la India, Irfn y de AfganistEn. Adem£s de la labor misionera de sus descendientes, que
se establecieron en Egipto, AbR Madyan fue maestro indirecto de Ibn Arab indirectos
y el promotor directo del santo patr n de Tenez AbR Sadal-B  (Sidi Bu Sa d). Gra-
ciasasu carismatoc al polo espiritual de Marruecos en ese momento, Abdessal m ben
Ma i , que fue el maestro directo de AbR al-Hassan al- dul . uien tuvo la misi n de
difundir la v a del maestro de su maestro en Egipto, donde muri en el 656H/1241. A
su muerte, dej en la tierra de los faraones una elevada | nea de herederos espiriatuales/
m sticos, como el santo patr n de Alejandr a, la joya de la santidad, sidi AbR al-Abb s
al-Murs ; Ibn At All hal Iskandar -autor del gran Libro de la Sabidur a al-Hikam al
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-at iyya-; el caballero de los santos egipcios, sidi Ahmed al-Badaw ; y sin olvidar al poeta
del Profeta, la gloria de los bienaventurados, Hamm d AbR Abdall h arafal-d nal- Bu-
sayr al-Sanh -, autor de la inimitable oda de alabanza muhammadiana conocida bajo
el nombre de al-Burda (el manto). Considerada como la tierra més bendecida entre las
tierras de Allah despu@s de La Meca, Medina y Jerusal@n, Yemen llam muy pronto la
atenci n de Abl3 Madyan, especialmente Tarim, una de las m&s importantes metr polis
de Hadramaut, almac@n de santos, lugar de doctores de la ley, el terreno y el epicentro de
ambos. Esta es la tierra de los jerifes de la tribu de los b Alaw , una regi n famosa por
ser un lugar f@rtil, donde los santos crec an y proliferaban. Incluso lleg a haber hasta
trescientos mu es reunidos en la misma ciudad en algen momento. En su cementerio
yacen los m&rtires de la batalla de Badr entre los que estin los compazeros del Profeta y
otras grandes guras del Islam - que Dios santi que sualma  hasta setenta ap stoles
en total. Y entre las curiosidades de Zubeyd, uno de los lugares de all , es el mausoleo
de los Beni Alaw , uno de los siete santuarios sobre el que las personas dicen que: Aquel
que haga la visita ritual siete veces durante siete d as sequidos verk cumplido su deseo. Se
dice acerca de este cementerio que alberga dentro las tumbas de ochenta los polos espi-
rituales, todos ellos de origen jeri ano, tal ycomo loa rman numerosas fuentes hist ri-
cas yemen s reconstruyendo el curso del su smo en esta bendita parte de la Pen nsula
Arkbiga feliz.

Yemen parece haber sido el punto mks lejano que haya tenido directamente
contacto con la espiritualidad de Abu Madyan, que tom su luz y capt su baraka. Las
fuentes geneal gicas e inici£ticas yemen es trazan, con gran profusi n de detalles, la lle-
gadadesuv ay su recorrido en el momento justo de su llegada a Hadramaut. La primera
persona en haberlo recibido parece que fue el primer jurista de Al-Mugaddam, nacido
en el 574H en Tarim y muerto en el 653H a la edad de setenta y nueve azos, de acuerdo
a las referencias contenidas en al-Ma ra al-raw f man gibal-s daal-kir m lab alaw
de Mu ammad ben AbR Bakr al- il . La historia de esta misi n apost lica se menciona
en el manuscrito titulado al- awhar al- a ff dikr fad il wa man gib wa kar m tal-
s daal-a r fde Abs Muhammad Abderrahm nal-Jat b al-Ans r . Las fuentes hist ricas
con rman la ausencia del su smo en Yemen antes de su introducci n por primera vez
por el maestro de la gnosis ayj uayb AbR Madyan ben AbR al-Hassan al-Tilims n y
su transmisi n al gran sabio jurista Muhammad ben Al b Alaw a trav@s de su gran
disc pulo Abderrahm n ben Muhammad al-Hadram , come@nmente conocido como al-
Mugqad.

El camino de AbR Madyan se difundi mé#s all£ hasta IrEn, la India y Afganistén,
donde se pudo instalar gracias a la obra misionera de un suf magreb Ilamado Radiyy al-
d n Saleh, citado en las fuentes persas con el nombre de «Saleh el Ber@ber>>. Este consti-
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tuye un eslab n clave en la cadena inici£tica de la la v a de AbR Madyan, la cual empez
su movimiento hacia Oriente partiendo de La Meca. Fue disc pulo directo de Kamal
al-d nal-KRf , compazero de Ibn Arab y maestro de ibn al-F rid y de Ism il al-Isfah n .
Su maestro fue el ayj AbR al-FutlRh al-Sa ayd , disc pulo egipcio de AbR Madyan. En
cuanto a Saleh el Ilamado bereber, era el maestro directo de Abdall h al- quien iba
y ven a entre La Meca y Medina. Y fue 0l quien transmite la v a, a su vez,a ah Nima-
tullah Wal y con 0ste ®ltimo el camino de Abl? Madyan dej el mundo £rabe y entr
en el mundo no £rabe, continuando su expansi n hasta llegar a Indonesia y Sri Lanka,
partiendo desde Hadramaut. Su expansi n por la regi n del ~frica Occidental (el r o
de Senegal y Guinea) fue de algen modo un poco tard a, en comparaci n con el ~frica
Oriental (Kenia, Tanzania, Uganda, Etiop a, Somaliay Eritrea) debido a la proximidad
geogrk cadeestaregi ncon el Hiyazy Yemen.

ah Nimatull h naci en Alepo en el 731H/1330; su padre era un suf conocido

como Mir Abdall h descendiente de un linaje noble Arabe jeri ana que se remontaba al
Profeta y su madre era originaria de la provincia persa de Pars (Fars) en el sur de Ir&n.
Estaba muy in uenciado por el pensamiento de Ibn Arab e incluso tradujo ntegra-
mente su cflebre tratado m stico titulado FusRs al-Hikam o Las perlas de la sabidur a
del £rabe al persa, que acompa con sus propias observaciones y comentarios. Despugds
de una serie de viajes que le llevar an, en un primer momento, a pasar una temporada
estudiando en iraz, ah Nimatullah parti aLa Meca, donde conoci el ayj Abdall h
al- , disc pulo yemen tard o de AbR Madyan uayb al-Tilims n . Fue iniciado en el
camino con @1y recibi de sus manos un sencillo vestido/h&bito despu@s de siete azos
de sacerdocio. Se convirti en el heredero y representante. Despug@s de esta primera fase
de lavida, ah Nimatullah llev a cabo una segunda serie de viajes largos animado, esta
vez, no por la besqueda de un maestro, sino por la besqueda de disc pulos. Primero fue
a Egipto, despu@s tom la ruta de la Transoxiana a trav@s de Tabriz. Se instal , en un
primer momento, en ahr abz cerca de Samarkanda, donde fue mal recibido por el gran
conquistador Tamerl£n enfurecido por los murmuraciones de sus detractores lo que le
oblig aretirarse a Herat en el pa s Afganist£n, donde disfrut del patrociniode ah RBj
-el propio hijo de Tamerl&n- quien habr a sido el disc pulo. En Herat, ah Nimatullah
conoci al famoso poeta azerbaiyano y promotor del huru smo, Q sim al-Anw r, que
acababa de salir del Joraskn por encargo de los maestros de Ardabil. De vueltaa Ma had,
ah Nimatullah permaneci una temporada en Ba cerca de azd. Luego vivi en la
ciudad de Koh-Banan, no muy lejos de Kermén, donde ten asu hijo ah Jalilullah que le
sucedi despu@s de su muerte. Al nal de su vida, ah Nimatullah se dispuso para vivir
en Kermé£n, ciudad que nunca abandon . Fund el oasis de Mahan para su familiay sus
seguidores hasta que muere en el 834H/1431 casi centenario. All fue enterrado y se
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erigi  un mausoleo en su memoria dentro de su Zaw ya central, iluminando as toda la
zona indo-irania, gracias a la positiva acogida dada a la v a de Nimatullah, as como asu
familia por el sultin ah Ahmed Bahmani de Deccan. ste termina, sin embargo, por sa-
lir de Irkn con el estallido de la crisis Safavida para trasladarse a Bidar en el sudoeste de la
India, donde vivi hastael naldelsiglo XV111, fechade su repatriaci nde nitivaa Irkn
con la llegada de Sayyid Masfim Al ah Deccanien 1775. Lav ade la ah Nimatullah
se subdivide, con el tiempo, en seis ramas: lajunnab diyya, la mu nisiyya la saf iyya la
sadriyya, la amsiyyay la kawtariyya, todas ellas procedentes de un tronco comen, el de
AbR Madyan de Tlemecf@n.

Esta breve presentaci n nos proporciona un breve acercamiento sobre laextensi n
e in uencia de la v a de Ab} Madyan y el alcance de su alcance espiritual a travds del
conjunto del mundo £rabe musulm&ny no £rabe. Todo ello, sin contar las v as rahm n
yti n y,siempreycuando que lav amadiyan pueda ser considerada partedelaq dir ;
todas las otras v as espirituales presentes en el Magreb proceden de facto de subdivisio-
nes de un mismo £rbol genfsico, el de AbR Madyan a trav@s de la rama aduli, que a su
vez desciende de laramama . A partir de ah, las hojas de este £rbol se han multipli-
cado progresivamente y dispersado por Oriente pr ximo, Oriente Medio, la regi n del
Sahel y el Cuerno de ~frica e incluso por las provincias musulmanas de Europa del Este,
donde las v as suf es continean tomando su gura como referente espiritual inspirador
y estn vinculados a su memoria. Por tanto, este encuentro acad@mico pretende an£lisis
cient ca del fen meno hist rico de las Rutas de la Fe en el camino de AbR Madyan,
santo patr n de Tlemceny difusor del su smo original desde Buj a a la totalidad de los
pa ses del Magreb y de mucho mé&s all&, con laintenci n de restituir met dicamente este
itinerario geo- espiritual desde su primer foco en Andaluc a y su extensi n por todo el
mundo, aunque localizando con total precisi n los lugares de suin uenciay los puntos
donde se concentra, dando una imagen detallada de sus redes y sus rami caciones a tra-
v@s del tiempo y el espacio. Este coloquio internacional se vertebra en tres ejes:

1. Los primeros focos del su smo occidental (EI Magreb y Andaluc a)
2. Elcamino de AbR Madyan: Pasado y Presente

3. El pensamiento akbariano y el legado madyan

Prof. Dr. Za m Khenchelaoui
Coordinador cient co del coloquio
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Roads of Faith
Ab} Madian : a lantern on the Path

Ab  Madyan is one of the those who laid the foundations of Su sm in Andalusia
and in the Maghreb. He was one of those who paved the roads of faith for humanity
worldwide. Heading the list of teachers who in uenced the path in life of Ab  Madyan
is Ab al-Abb s Ahmed ben Mohamed ben Moussa al-Sanh j, better known as Ibn
Arif, author of mah sin al-maj lis and founder of the celebrated Mystical School of
Almeria. Among his greatest disciples was Ab al-Hassan Ali ben Khalaf ben Gh lib,
one of the rst to inspire Ab Madyan. e School of Almeria inherited the School of
Ibn Masarr , AH 269 / AD 883 AH 319 / AD 931, whose in uence extended to
Saragossa, Valencia, Seville, Grenada, Malaga, Murcia and Toledo and right into the
Algarve in southern Portugal and the south of France, Narbonne and Provence. His
gnostic ideas had a considerable in uence on the mystic Ibn Arabi and the Mollah Sadra
al-Sh r z (from Shiraz) as well as the School of Esfahan. isin uence took on a di-
mension that crossed the frontiers of Islam, with Salomon ben Gabirol (1020 1058),
author of Fons Vitae or the Book of Life, translated into Latin from the original Arabic
by the Franciscans.  is in turn in uenced the fathers of the Church, headed by the
theologian scholar  omas Aquina (1225-1274); not forgetting the cabalistic move-
ment which blossomed in Europe with the coming of Abraham ben Samuel, better
knownas Ab al-A a(1240-1291) who was one of its great gures in Andalusia.

It is clear that the spiritual imprintle by Ab Madyan made a lasting impact on
Algerian and Maghribian Su sm. During his lifetime, the Teacher sent his followers all
around the Muslim world, to Morocco, Tunisia, Andalusia, Alexandria, Jerusalem, Ye-
men, Mecca, etc. His School also extended into Egypt and Syria, before reaching Ana-
toliaand the Balkans. is path is present mainly in Bulgaria, Kosovo and to a lesser de-
gree in Albania, Bosnia-Herzegovina and the Republic of Macedonia. Spreading farther
a eld, the way of Ab Madyan went in the direction of India, Iran and Afghanistan.
Apart from the missionary work of his descendants who settled in Egypt, Ab Madyan
was the indirect teacher of Ibn Arabi and direct initiator of the patron saint of Tunis,
Ab Sa dal-B j (Sidi Bou Said). His charisma touched the pole of Morocco Abdessa-
lem ben Mash sh, direct teacher of Ab al-Hassan al-Sh dhul . e mission of Ab al-
Hassan al-Sh dhul in Egypt was to spread the way of the teacher of his teacher. He died
there in AH 656 / AD 1241. On his death in the country of the Pharaohs, he le behind
him a noble lineage of mystical descendants such as the patron saint of Alexandria, the
jewel of sanctity, Sidi Ab al-Abb s al-Murs ; Ibn At Allah al-Iskandar , author of
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the Great Book of Wisdom (al-hikam al-at iyya); the Knight of the Egyptian saints,
Sidi Ahmed al-Badawi, not forgetting the Prophet s prayer leader, the glory of the Beni
Hammad, Ab Abdallah Sharaf al-D n al-Busayr al-Sanh j, author of the inimitable
Mohammedan ode of praise, also known by the name of al-Burda (the Mantle).

Considered to be the most blessed of all Allahs lands a er Mecca, Medina and
Jerusalem, the Yemen attracted the attention of Ab  Madyan very early on, in particular
Tarim, one of the most important cities of Hadramaout, producing quantities of saints,
home for doctors of law, being both their breeding ground and their epicentre. It was
the country of Sherifs of the tribe of the B Alaw , a region famous for being considered
fertile ground where saints grew thick and fast. It was possible for three hundred mu is
to come together at any one time in the same town. In its cemetery lie companions of
the Prophet, such as the martyrs of Badr, and other great gures of Islam  may God
bless their souls  seventy apostles in all. Among the curiosities of Zoubeid, one of the
places there, is the mausoleum of the Beni Alaw , one of seven sanctuaries about which
the local population make the following claim: Anyone carrying out the ritual visit seven
times in seven consecutive days will have his wish ful Iled. Within this burial ground
there are said to be the sepulchres of eighty mystical poles, all with Sheri an origins,
according to numerous historical Yemenite sources retracing the way of Su sm in this
blessed part of the Arab peninsula.

e Yemen seems to have been the farthest point to draw directly on the spiritua-
lity of Ab Madyan, capture his light and catch his baraka. Genealogical and initiatory
sources in Yemen trace in detail the advent of his way and the path it took from its
arrival in Hadramaout. e rst person to receive it seems to have been the rstjurist al-
Mugaddam, born in AH 574 at Tarim, deceased in AH 653 at the age of seventy-nine,
according to references made in the work entitled al-mashra al-raw f man gib al-s da
al-kir m lab alaw by Mohamed benab Bakr al-Shill . e account of this apostolic
mission is mentioned in the manuscript entitled al-jawhar al-sha ff dhikr fad il wa
man qib wa kar m t al-s da al-ashr f by Ab  Mohamed Abderrahmane al-Khat b al-
Ans r . Historical sources all con rm the absence of Su sm in Yemen before it was rst
introduced by the teacher of gnosis, Sheikh Shu ayb Ab Madyan ben ab al-Hassan
al-Tilims n and its transmission to the jurist and supreme doctor Mohamed ben Ali b
Alaw through his great disciple Abderrahmane ben Mohamed al-Hadram , commonly
known as al-Mug ad.

e way of Ab Madyan continued its spread onwards as far as Iran, India and
Afghanistan, where is was able to establish itself, thanks to the missionary works of a
Maghribian Su called Radiyy al-D n Saleh, mentioned in Persian sources by the name
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of Saleh the Berber. He was a vital link in the initiatory chain of the way of Ab Ma-
dian that began its move eastwards, starting from Mecca. He was a direct disciple of
Kam | al-D n al-K f, companion of Ibn Arabi and teacher of Ibn al-F rid and Ismael
al-Asfah n . His teacher was Sheikh Ab al-Fut h al-Sa ayd , Egyptian disciple of Ab
Madyan. Saleh the Berber, for his part, was the direct teacher of Abdallah al-Y — who
went back and forth between Mecca and Medina. In his turn, Abdallah al-Y  trans-
mitted the way to Sh h Nimatullah Wal and through him, the way of Ab Madyan
le the Arab world and entered the non-Arab one, continuing its spread until it rea-
ched Indonesia and Sri Lanka, travelling from Hadramaout. Its arrival in West Africa
(the Senegal river and Guinea) was somewhat delayed compared to East Africa (Kenya,
Tanzania, Uganda, Ethiopia, Somalia and Erythrea) due to the proximity of the latter
region to Hedjaz and Yemen from the geographical point of view.

Sh h Nimatullah was born in Aleppo in AH 731/ AD 1330. His father was a Su
called Mir Abdallah, from an august Arab lineage with Sheri an roots that could be
traced back to the Prophet. His mother was of Persian origin from the province of Pars
(F rs) in the southern Iran. He was so greatly in uenced by the doctrine of Ibn Arabi
that he translated his entire famous mystical treatise entitled fus sal-hikam or the gems
of wisdom from Arabic into Persian, with additional observations and commentaries.
A eraseries of journeys that took him, in the rst place on a study tour to Chiraz, Sh h
Nimatullah le for Mecca where he made the acquaintance of Sheikh Abdallah al-Y
the Yemenite disciple of a disciple of Ab  Madyan Shu ayb al-Tilims n. e Sheikh
initiated him in the way and presented him with a homespun frock a er seven years of
vocation. Sh h Nimatullah became his heir and his representative. A er this rst stage
in his life, he undertook a second series of long and eventful journeys, this time, not so
much in search of the teacher, but rather, in search of disciples. He went rst to Egypt,
then travelled to Transoxiana, passing through Tabriz. He settled in the rst instance in
Shahr Shabz, very near to Samarkand where he was poorly received by the great conque-
ror Tamerlan, furious about the malicious gossip of his detractors and was therefore
obliged to retreat to Herat in the country of the Afghans, where he was given protection
by Sh h R kh, Tamerlan s own son, who was his disciple. At Herat, Sh h Nimatullah
met the celebrated Azeri poet and promoter of Huru sm, Q sim al-Answ r who had
recently le  Khorasan on commission from the teachers of Ardabil. When he returned
to Machbad, Sh h Nimatullah stayed in Ba , near to Yazd. en he lived for a while
in a place called Koh-Banan, not far from Kerman, where his son Sh h Khalilullah was
born. His son succeeded hima er his death. Towards the end of his life, Sh h Nimatul-
lah settled in Kerman, never to leave. He founded the oasis of Mahan for his family and
disciples and lived there until he died at the age of nearly one hundred in AH 834 / AD
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1431. He was buried there and a mausoleum was built in his memory inside his central
zaouia, illuminating the whole Indo-Iranian region, thanks to the favourable reception
given to the way of Nimatullah and his family by the Sultan of Deccan, Sh h Ahmed
Bahmani. e family nallyle Iranwhen the Safavid crisis erupted, settling in Bidar in
south-west India where it remained until the end of the 18th century. It then returned
de nitively to Iran with the advent of Sayid Mas m Ali Sh h Deccani in 1775. Over
time, the way of Sh h Nimatullah divided into six sub-branches: the junnab diyya, the
mu nisiyya, the saf iyya, the sadriyya, the shamsiyya and the kawthariyya, all of them
stemming from the same common origin, Ab Madyan of Tlemcen.

Is has been a brief description of the spread of the way of Ab  Madyan and the
scale of its spiritual reach throughout the Arab and non-Arab Muslim world. With the
exception of the rahm n and tidj n ways, and always provided that the madiyan way
can be considered part of the g dir one, all the other ways present in the Maghreb are,
de facto, subdivisions of one single family tree, Ab Madyan s, through the sh dhuli
branch, itself an o -shoot of the mash sh branch. From there, the leaves of the tree be-
came increasingly abundant, scattering all over the Near and Middle-East, the Sahel re-
gion and the Horn of Africa, and to the Muslim provinces in eastern Europe where the
Su ways continue to take their inspiration from him and are attached to his memory.

IS academic meeting intends to the scienti ¢ application of the phenomenon
of historical ways of Faith, on the path of AbR Madian Shuaib, patron saint of Tlem-
cen and the spreader of the early Su sm, from Bejaia to the whole Maghreb and what
beyond. We aim, as possible, to a methodical restitution to this spiritual and geographi-
cal pathway, from Andalusia, as his rst source, to the entire world through a careful
follow trail of his radiant places and his concentration points, by giving as well a detailed
portrait of his branches and rami cation throughout time and place.  is international
seminar is divided to three els:

1. Earlier sources of western Su sm (Maghreb and Andalusia)
2. e Way of Abu Madian: in the past and in the present
3. e Akbarian thought and the Madianit heritage

Prof. Dr. Zaim Khenchelaoui
Scienti ¢ coordinator of the seminar
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.man Yollar
EbR Medyen : hak yolda bir Fener

Ebl3 Medyen ismi, tasavvufu End | sve Bat Afrika da yerle tiren ve insanl ki in
bt ndnyya man yollarnn ni nelerini resmeden kimseler aras nda en nlerde
yer al r. eyh EbR Medyen in rl3huna tasavvufu a layanlar listesinin ba nda da, Ma-
h sin |-Mec lis s hibi ve tasavvuf t rihinde me hur olan Almeria Medresesi nin ku-
rucusu Ebu I-Abb s Ahmed b. Muhammed b. MBs es-Sanh ¢ yi zikredebiliriz. EbR
Medyen i in ilk kaynaklardan say lan ve bn [-Ar f ismiyle me hur olan Ebu I-Hasen
Al b.Halefb. G libdeonun rencilerindendir. Almeria Medresesi; tesiri Zaragoza ve
Valencia ya kadar yay Im olan bn Meserre (269-319/883-931) Medresesi nin v risi
olarak kabul edilir. Bu medresenin ayn zamanda biliyye, G rnata, Malaga, Mursiye,
Toledo da, hatt Portekiz in kuzeyindeki Algarves b lgesinden, Fransa n n kuzeyin-
deki Provence topraklar na ve Narbonne b Igesine kadar geni bir co rafyada tesirleri
olmu tur. Ayr ca, onun irf n tesirlerinin; bn Arab, MollaSadr r z ve Isfahan Me-
dresesi zerinde de derinizlerb rakt n, butesirin sl m topraklar n a arak, YenbR3u I-
Hay t (Hayat P narlar ) kitab n n -ki, bu kitap Arap a olarak kaleme al nm olmakla
birlikte, Fransiskenler taraf ndan Latince ye terc meedilmi ve End | ste kienme hur
temsilcilerinden birisi Ebu -~ yen myla hretbulmu olan Samuel o lu Abraham a,
Avrupa ya kadar yay Im bulunan Kabala hareketine, kilisenin nde gelen babalar na
ve onlar n mistik lozo arnnba ndayeralan omasd Aquin e dahi tesir etmi tir-
m elli Gabirolo luSalomon (1020-1058) gibidi erdinmensuplar nakadarulat n
g r yoruz.

Hi  pheyokki, Eb’ Medyen inr8h niyeti,Cez yirve Ma ribtasavvufanlay na
damgas n vurmu tur. eyh hen z hayatta iken, Ma rib, Tunus, End | s, skenderiye,
Kud s, Yemen, Mekke, vb. sl m leminin pek ok b Igesine, tar katini yaymak i in
hal feler g ndermi tir. EbR Medyen medresesi; Anadolu, Balkanlar, zellikle de Bul-
garistan, Kosova ve daha az tesirli olarak da Arnavutluk, Bosna Hersek ve Makedo-
nyaya ula madan nce, M sr ve SRriye ye uzanm , ayn ekilde Hindistan, ;ran ve
Afganistan dadayay Im tr. Bunlar nyan nda, onun tasavvufanlay n nyay Imas nda,
kendisine do rudan intis b olmayan bn Arab nin M s r daki abalarn dail ve et-
mek zorunday z. Tunus s hillerinin m nev koruyucusu EbR Sa d el-B ¢ nin ise ona
do rudan intis b vard. EbR Sad in ayn zamanda Ma rib in kutbu olan Abd s-
sel mb. Me -ki, eyhinin eyhinin (EbR Medyen in) tar katini M s r da yaym ve
656/1241 de vefat etmi olan Ebu I-Hasene - zil kendisinden tar katalm tr-, ile de
irtib t vard . B t nbunlarbize K hire ve Tilimsan kutuplar n naras ndavarolany ce
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ve yak n biral kay dag stermektedir. EbR Medyen inbum r dininm r di; bu Kenan
diy rnda, skenderiye nin m nev koruyucusu, evliy lar n m cevheri Seyyid Ebu I-
Abb s el-M rs, tevhit konusunda kaleme al nm en nemli eserlerden birisi olan el-
Hikem I-At iyye ninm elli  bn At ull hel- skender , arkas nda, M srevliy lar n n
s v risi Seyyid Ahmed el-Bedev ve peygamberb Ib | , Kasidet I|-B rde ismiyle
me hur olup Hz. Peygamber i methetme husf3sunda bir e i daha kaleme al namam
ve al namayacak olan Kas det I-M miyye nin s hibi, Hamm d O ullar n n med r-
I ih r EbR Abdull h eref dd nes-Sanh ¢ gibiv risler b rakm tr.

Yemen, Haremeyn-i er feyn ve Kud s-i erif ten sonra en mukaddes beldeler
aras nda kabul edilir. te daha ilk d nemlerden tib ren EbR Medyen in rl3h niyeti,
Yemenb Igesine, zelliklede Hadramevt inen nemli ehirlerinden olup, evliy yata
ve ulem m deni olan Ter me kadar ulam tr. Topra ntah| retti igibis lihler

retti i if deedilen bu ehir,ayn zamanda B Alev neslinden gelen eri erinde ik -
metetti ivebiras rda, fetv verme mertebesineula m kiisaysnn y zeula abildi i
bir yerdir. Kabristan nda medfun olan sahab lerin (r.a.)say s 70eula rki, bunlar nbir
k sm Hz. Peygamber ile birlikte Bedir Sava na bizzat i tirak etmi tir. Orada ilgin ve
g r Imeye de er olan yerler aras nda yedi mescit ten birisi olan B Alev Mescidi de
vard r ki, Z beyd halk , pe pe e yedi g nde oray ziy ret eden kimselerin dileklerinin
kabul edilece ine inanr. Yine, B Alev T rbesi nin, hepsi de erif olan 80 kutbunun
oldu u s ylenir. Arap Yar madas nn bu m b rek b lgesindeki tasavvuf hareketleri
ihtiv eden e itli Yemen orijinli t rih kaynaklar da bu riv yetleri desteklemektedir.
Di er tara an Yemen, EbR Medyen uayb n rl3haniyetinden feyz alan, onun nf3ruyla
ayd nlanan ve bereketinden istif de edenenuzakb lge olarak kabul edilebilir. Z r , Ha-
dramevt t rihi ile ilgili kaynaklar ve kitaplar, eyhin tar katinin bu b Ige ileirtib tnn
ba lang ¢ ndan, bu b lgeye ula mas ndan ve onun ilk def , h. 574 te Ter m de do up,
79yl aknbir m rs rd kten sonra h. 653 y | nda vefat eden, fakih el-Mukaddem
taraf ndan kabul edildi inden bahsetmektedirler. Bu z t n nesebi, Muhammed b. Eb
Bekre - ill B Alev ninel-Meraur-Rev f Men kb s-S d ti I-Kir m “li Eb Alev
adl men k pn mesinde ge mektedir. Yine, EbR Medyen in Hadramevt e m ritlerg n-
dermesiyle ilgili bir hik ye de, EbR Muhammed Abdurrahm n el-Hat b el-Ens r nin
el-Cevheru - e ff ZikriFaz ilveMen kbveKer m tis-S d ti I-E r fadl elyazmas
kitab nda ge mektedir. Yemenli kaynaklar, tasavvufun, imam ve rif-bill h EbR Me-
dyen uayb b. Ebi I-Hasen et-Tilims n nn bu ekilde getirmesinden nce Yemen e
hi girmedi ini belirtirler ve bunun da eyh EbRR Medyen in Yemen deki en nemli
m ritlerinin ba nda gelen ve daha ok el-Muk ad ad yla bilinen eyh Abdurrahman
b. Muhammed el-Hadram yoluylave o b y k stad ve fak h el-Mukaddem s yesinde
ger ekle ti ini kabul ederler.
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Eb3 Medyen in tar kati Hindistan, .ran ve Afganistan adaula m tr. Bu ise, Ra-
diyy dd n S lih ad ndaki Ma ribli dervi lerden birisinin gayretleriyle ger ekle mi tir
ki, .ranl kaynaklar, onun ismini S lih el-Berber eklinde zikrederler. te bu ah s, EbR
Medyen uayb n tar katinin Mekke-i M kerreme den Do u yata nmas nda merkez
konumundad rve bn Arab ninenyak narkada lar ndanveayn zamanda bn |-F rz
ile sm il-i Isfah n nin eyhleri olan Kem ledd n el-K&f nin m ritlerindendir. eyh
Kem ledd n el-KRf , EbR Medyen in M s rl m ritlerinden olup, as | ismi eyh Ebu |-
F tBhes-Sad dir.S lihel-Berber ; h N metull h- Vel ye tar kat vermi olan Abdul-
lahel-Y  ye Harameyn deiken eyhlikyapm tr. h N metull h- Vel s yesinde EbR
Medyen in tar kati, Hadramevt ten  karak Arap d ny s ndan daha uzaklara, Acem
diy r nayerle mi ,oradan Hindistan aveg n m zdedebir ekilde Endonezya yakadar
ula m tr.OnunBat Afrika da (Senegal ve Gine) ve Do u Afrika da (Kenya, Tanzanya,
Uganda, Habe istan, Somali ve Eritre) yay Imas ise, Hicaz ve Yemen de yay Imas na na-
zaran biraz gecikmeli olmu tur.

731/1330da Helep te do an  h Nimetull h- Vel nin babas n n isminin Ab-
dullah oldu u ve Hz. Peygamber e ula an asil bir Arap s | leden geldi i, annesinin ise
G ney ranl bir han m oldu u belirtilir. N metull h- Vel, bn Arab nin tasavvuf
d ncesinden derinden etkilenmi ve bu sebeple onun FusRsu I-Hikem ini hem Far-
s aya terc me etmi, hem de onu okutup erh etmi tir. iraz daki bu e itim- retim
sa as ndan sonra, Mekke de, EbR Medyen et-Tilims n nin Yemenli m ritlerinden
olan Abdullah el-Y  ilekar lam , Abdull hel-Y onatar kat h rkas giydirmi ve
yedi y Il k bir hizmetinin ard ndan hal felik vermi tir. te bundan sonra h N metul-
| hyine bir seyahate km tr. Ne var ki bu def ki seyahati bir eyh aramak i in de il
m ritaramaki inolmu tur. Evvel M sray nelmi tir. Daha sonra da Tebriz e ge erek
M ver nnehrb Igesine gitmi ve Semerkand yak nlar ndaki Sebz ehrine yerle mi tir.
Orada Timur ile kar la m tr. Ne var ki Timur, b z art niyetli ki ilerin k k rtmalar
sebebiyle onu iyi kar lamam , o da Afganistan n Herat ehrine gitmek zorunda
kalm tr.Buradakar lat Timuruno lu hRRBhonuhim yeetmi ve muhtemelen
dem rdiolmu tur.

h N metull h, burada, Me hed e ge meden nce, K s m- Env rad yla me hur,
Erdebilli b z eyhlerin tar katini yaymak i in Horasan dan gelmi olan Azerbaycanl
bir irile de kar la m tr. Daha sonra, bir m ddet Yezd civ r ndaki B ta kalm
ve ard ndan Kirman yak nlar ndaki K&h-i B n nda ik met etmi tir. Burada o lu ve

| m nden sonra tar katin eyhli ini yapm olan h Hal lull h do mu tur. Nih yet
mr n nkalank sm n ge irece iKirmanage mi ,oradaneslivem ritlerii inM h n
k' y n kurmu tur.Birasr a anbir mr nard ndanvefatetmi vecen zesiM h nadefn
edilmi tir. Kabri ve merkez tekkesi h | oradad r. Ama onun hreti, Sult n- Dekk n
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ah Ahmed-i Behm n s yesinde b t n ran ave Hindistan ayay Im tr.Behm n ; Sa-
fev lerbel sy z nden, XVIII.as rdaki ranasond n lerinekadar, hN metull h n
G neybat Hindistan daki B d r ehrineta nm olan ailesine ve tar katine kat Im tr.
1775 senesinde Seyyid M sum Ali  h, hepsi de EblZ Medyen et-Tilims n ye dayanan
u alt tar katle birlikte .ranad nm t r: Gunb diyye, MRnisiyye, Saf iyye, Sadriyye,
emsiyye ve Kevseriyye.

B t n bu anlatt klar m z, EbR Medyen uayb in tar katinin sl m d ny snda
yay Imasnn k k bir yansmas ve onun Arap ve Acem diyarlar ndaki rh n
It lar n n par It lar, ok k sa bir zetidir. Kald ki, Rahm niyye ve Tic niyye tar kat-
lerinden burada hi bahsetmedik, Medyeniyye yi K diriyye silsilesi i erisinde de zikret-
medik. b rtara an, Ma rib de bulunan b t n tar katler, bir tek k kten t remi tir
ki, 0 k k EbR Medyen in tar katidir; Me iyye ve onun bir dal olan zil yye i te bu
k ktent remi tir. Onlardan da, tar katin esintilerinin h | mevcut oldu uG neydo u
Avrupa n nyan s ra, Yak nveUzak Do uda,S hildevletlerinde ve AfrikaBoynuzu nda-
ki yapraklar meyd na gelmi tir.

te buakademik toplant ; Tilimsan nm nev koruyucusu, Bic ye denba layarak,
b r Ma rib diyarlar na ve daha telerine ilk tasavvuf tohumlar n atan EbZ Medyen
uayb nyolu rne inde, t rinte manyollar fenomenini,a a daki alt ba | klar er-
evesinde, ilm bir bak a syla ele almak niyetindedir. Hem rBh n hem de co raf
olan b ylesi bir alan i in, m mk n oldu unca bir metot belirlemeyi ama lamaktay z.
Onun; ilk menba olan End | stenba lay p,oradand ny nndi erb lgelerine kadar
uzanarak, gerek par It lar n nbulundu umek nlar , gerekse merkezlerini net bir ekilde
ortaya koymak istiyoruz. Yine, man yollar n n ebeke ebeke, yol yol naslyayld n,
t rih i erisinde ve memleketler arasndanaslda Id n detayl bir ekilde belirlemek
de, bu toplant n n maksatlar aras ndad r. Bu uluslararas sempozyumun konusu u
anaba | ktan olu maktad r:

1. Bat Tasavvufunun (Kuzey Afrikave End | s) Ik Menb lar
2. Ge miteveG n m zde EbR Medyen in Tar Kati
3. Ekber Gelenek ve Medyen M ras

Prof. Dr.ZamHn al v
Sempozyum Bilimsel Dan man
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Aboura Abdelmadjid
Universitd de Tlemcen - Alg@rie

La gnose discursive et la pofsie contemplative
dans le parcours initiatique de Abou Mediene Choaib

Le Saint gnostique Sidi Abu Madyan chuayb ibn al- usayn al-Ansari (1126-
1197) est incontestablement la gure la plus embl@matique du sou sme de | occident et
du Maghreb et il est aussi | incarnation gnostique du ihiya ulum eddine de El Ghazzali
non pas pour ses dcrits (Nous ne connaissons aucun ouvrage gnostique mis — part ses
fameuses pofsies contemplatives et une wassiya) mais pour la m@maoire sou e que nous
tenterons de reconstruire dans son itingraire initiatique durant toute savie. Ene et no-
tre contribution dans ce colloque tente de ddgager la Gnose du Saint patron de Tlemcen

travers ses Maitres, en | occurrence, Abu yaaza el hazmiri, el Dakkak et Abdel kader el
DJILANI, ses disciples, ainsi qu  travers ses podsies contemplatives

Djamil A ssani
C.N.RPAH-Bejaa Algfrie

Sidi Boumeditne (Tlemcen) - Sidi Yahia Abu Zakariya (B@jaia)
Sidi Merouane (Annaba) Sidi Ma“rouf al-Karkhi (Baghdad) :
Istijabat ad-Du“a “Indahum

Ala nde lanotice du “Unwan ad-Diraya consacr@e Sidi Boumedienne ( mort
en 1197), le bio-bibliographe de B@jaia al-Gubrini (mort en 1315) fcrit : «wa huwa
Ma“alam al-Lati “Urifa bil Tajriba Istijabat ad-Du*a “ Indahum, wa Kadhalika al-Shay-
kh Abi Zakariya Yahia az-Zwawi Radhiyya Allah “Anhu bi Bijaya, wa Kubr al-Shaykh
Abi Marouane al-Yahsabi bi Buna wa Qubr Ma*ruf al-Karkhi bi Baghdad »>.

Ces quatre mausolfes ou il y a « Istijabat Ad Du“a “Indahum » sont donc ceux
de Sidi Boumedienne (Tlemcen), de Sidi Yahia Abu Zakariya az Zwawi (B@jaia), de
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Sidi Merouane (Annaba) et de Sidi Ma“ruf al-Karkhi (Baghdad). Cette a rmation a
d ailleurs @t@ reproduite par le voyageur L Hocine al-\Wartilani (1713 1773).Ene et,
danssaRihla,ila rme « Wa Qad Zurt wa al-Hamdullah al- alatha. Balaghani Allah
ila al-Raba‘>. Lobjectif de cette communication est de retrouver lorigine de cette
a rmation, puis de lanalyser.

Andrzej Saramowicz
Muslim Religious Union in Poland  Warsaw - Poland

Abu Madyan s in uence on the tarikas Shadhiliyya
and Qadiriyya in Poland and the world

Contemporary Tarika Nagshbandiyya-Mujaddidiyya in the light of the teaching
of the Shaykh Hazrat Azad Rasool, the late Su master of the tarigas Nakshbadiyya,
Mujaddidiyya, Shadhiliyya, Qadiriyya and Chistiyya. e aim of the paper is to present
the the widespread e ect of the teaching of the great Su masters in the contemporay
world, especially Abu Madyansin uence on the tarikas Shadhiliyyaand Qadiriyyai their
formative period. Some remarks about the Su  school in Poland will also be presented.

Shaiykul Batyrbaeva
Kyrgyz National University Bishkek- Kyrgyzstan

E ectofearly Su smon folklore, litature and poetry of Central Asia

e value of Islamic civilization in the modern world is so great that many of itse ects
are re ected in world events and processes which, in turn, are refracted in Muslim societies,
and become the object of attention to intellectuals. Studies of e ects of early Su sm, to justify
the common origins of western and eastern parts of the Islamic civilization in a globalizing
world, contributes in bringing people closer in Muslim world. It is evidenced in manifestations
of philosophical concept of early Su smin folklore, literature and poetry of Central Asia.
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Dilyara Apezova
Kyrgyz National University  Bishkek- Kyrgyzstan

Su sm: a positive context in Central Asia

In present, Kyrgyzstan is in a search of national self identity. In frame of such basic main-
tenance, Su sm ideology, directed to the comprehensive and deep creative perfection;
for the simple way of living: sincerity, ght with its order, eradication of such decease
as envy, arrogance, stinginess that is everything that is directed to live in harmony with
society, morti cation of esh. Principe of the Su sm, Live in neighborly relationships
with your close people it is one of the actual in 21 century, full of terroristic threat-
ens, revolutions and human su erings. Today Kyrgyzstan needs in the balance between
human spirituality of Su sm and western rationalism. Exactly these qualities can stop
political Islam and compose a temporal model of statehood.

B Amina Gonzklez Costa
Universidad de Sevilla - Espaza

Aux origines d Abl3 Madyan:
lesou smeandalou | @poque du ma tre Ibn Barradj n de S@ville

Bien que AbR Madyan soit n§ Cantillana, prts de S@ville, nous ne savons pass il
eut des contacts avec les sou s andalous part un myst@rieux shaykh qu il lui conseilla
de se rendre au Maroc pour parfaire sa recherche de la connaissance. Il eut des contacts
avec certains cheikhs exil@s d origine andalouse qui vivaient Fts. Or, dans sa cha ne de
transmission, il n existe aucune r@fdrence des ma tres andalous. Ab3 Madyan constitue
une synthtse du sou sme oriental et occidental en son temps. Des in uences du ma tre
Ibn Barradj n ont sBrement caractdrisd le parcours d AbR Madyan. 1l est notable que
al-T dili, dans sa biographie du cfltbre sou Al b. Hirzihim transcrit | Gv@nement qui
eut lieu entre Ibn Hirzihim et le sultan almoravide au sujet de la mort d 1bn Barradj n,
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ce qui nous fait supposer que ce personnage @tait connu par ce cheikh qui fut | un des
premiers ma tres initiateurs d Abl Madyan. Nous allons donc essayer d ftudier ce mi-
lieusou a ndemieux comprendre sa teneur mystique et pholosophique ainsi que | hg-
ritage spirituel qu il pouvait tant recevoir que transmettre. Nous allons pr@senter une
vision sommaire de la vie d 1bn Barradj n (d. 536H), de ses disciples et de ses ma tres
dont certains eurent des liens avec | un des plus grand reprfsentants du sou sme ma-
ghrdbin tel que Ibn al-Arif, qui entretint une correspondance, non seulement avec Ibn
Barradj n mais avec, par exemple, avec Al-Hasan Ibn G lib | un des ma tres spirituels
de Fts auquel se rattache la voie d AbR Madyan. Nous allons @galement nous pencher
surses uvres, qui ne sont pas encore bien connues, pour voir si elles ont pu in  uencer
| enseignement d Abf3 Madyan.

Denis Gril
Universitd de Provence IREMAM Aix-Marseille - France

L extension de lavoie d Abl3 Madyan en Egypte | @poque ayyRbide

En envoyant son disciple Abd al-Razz g al-JazRI ~ Alexandrie, halte obligfe des
Maghr@bins en route pour le ptlerinage et pour | Orient, Abl} Madyan projetait trts
certainement | extension de lavoie qu il avait fond? au Maghreb. La route du ptlerinage
passant par la Haute-Egypte, le relais du ribat d Alexandrie fut pris par celui de Abd al-
Rah m, originaire de Ceuta, Q@na. Les disciples @gyptiens de ce dernier contributrent

ladi usion de cette voie parmi la population ggyptienne.

D autres disciples d AbR Madyan, originaires des di @rents pays du Mahgreb -
rent conna tre aussi | enseignement de leur ma tre lors de leurs voyages en Orient. Parmi
ceux-ci, AbR Muhammad S lih, fondateur de la confr@rie des ptlerins (t ifat al-hu-
Jjj J) occupe une place part. Aprts des annfes de formation Alexandrie, il revivi e
partir de son ribat de Sa surlac te atlantique du Maroc, la pratique du ptlerinage par
un aller et retour spirituel entre les villes saintes de | islam et | Occident musulman,
vial gypte, pratique religieuse et parcours initiatique, inspirds par | enseignement du
ma tre de Bij ya.
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Juan Jos@ Gonzales Rodriguez
Universidad Complutense de Madrid  Espaza

L h@ritage d Abu Madyan dans le sou sme alg@rien contemporain
d aprts les mawadd al-gaytiyya d Ahmad Mustafa Al-Alawi
de Mostaganem

La Premitre partie de mon intervention abordera les caracteristiques de | enseigne-
ment spirituel d Abu Madyan dans le contexte andalou-maghr@bin; la simplicitd du lan-
gage; | universalitd du message; | enseignement personnel; | amour et la connaissance
divine. Tandis que la deuxitme partie, traitera de la pr@sence d Abu Madyan chez shaykh
Al-Alawi ;sonr ledanslafondation desorigineset de la practique de latarigaalawiyya et
dans | flaboration des mawadd al-gaytiyya . Le commentaire du shaykh Al-Alawi sur les
hikam d Abu Madyan consitue un viritable manuel dusou sme pour notre temps.

Kakajan Janbekov
Tukmen Academy of Sciences Ashkabad Turkmenistan

Nejmeddin Kubra and features of tarikat

Such knowsu st as Mejdeddin Baghdadi, Seyfeddin Bahrazi, Sadeddin Hamevi-
Nejmeddin Daye Razi, Baba Kemal Jendi Rediuddin Ali Lale Gaznevi, and Bahauddin
Veled under the direction of Nejmuddin Kubraand hissu stic notion, which hasspread
from his pupil on the whole world created a su stic way of Kubreviye. Particularly
on this deal has spared in uence Mejduddin Baghdadi and Seyfeddin Baharzi. About
Kubreviye it is possible to give such information: Firdavsiyye: Pupil Baharzi Bedred-
din Firdavsi as-Samarkandi, was a founder of a part Kubreviye under name Firdevsiye
in Hindistan. Also, this way was named Bahraziyye ; Nuriyye: s branch, continued
idea of Kubraviyye in Baghdad, was founded by Nureddin Abdurahman al-Isferayyiniu
al-Kesreki teacher of Alauddovle Simnan ; Rukniyye: But this branch was founded by
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Rukneddin Abul Makarim Ahmad bin Sharafuddin, who became famous under name
Alaudovle Simnan ; Hamadaniyye: this branch was founded by Sayyid Ali bin Shihabed-
din Hamadani, which became branch Rukniyye in Kashmir. Hamadani which conduc-
ted 20 years in his life s journey to master and learn the ideas ; Ayderusiye: Branch Ku-
braviyye which formed in Yemen, was founded by Abu Bakr ibn Abdullah Aydarusi.

Elyor Karimov
Uzbek Academy of Sciences  Tashkent - Uzbekistan

Roads of Qadyriya s Advent in X1X Century Central Asia

e main Islamic schools of faith associated with Central Asia - Yasaviya, Kubra-
viya, and Nagshbandiya - are well known throughout the Muslim world. e founders
of the schools are from Central Asia, which also is where their tombs reside. Baha ad-
Din Nagshband s tomb is in Uzbekistan, Najm ad-Dim Kubra s tomb is in Turkmenis-
tan, and Ahmad Yasavi s tomb in southern Kazakhstan.

From the twel h century on, Su brotherhoods increasingly participated in the
political, spiritual and social life of Central Asia. Powerful new Islamic political-spiri-
tual movements appeared because of them. For instance, the Nagshbandi-Mujaddidi is
one of the most well-known examples in Central Asia. In the nineteenth century, having
returned from India to Central Asia, the brotherhood was involved in the struggle for
local religious and political reforms. e example of the Qadyriya brotherhood is less
known. Similar to the case of the Nagshbandi-Mujaddidi brotherhood, the Qadyriya
brotherhood came to Central Asia from India. e spreading of Qadyriya in Central
Asia is related with the name Abdul Ghafur Akhund Sakhib (1794-1877). He was a
legendary gure, who received in his own time great fame not only in the East, but
also in the West. At the end of nineteenth century, H. P. Blavatsky, the founder of the
modern theosophical movement, wrote enthusiastically about Sakhib: Of the many
remarkable gures of this century, Ghafur was one of the most outstanding. Akhund
Sahib went down in history as a Muslim saint of the nineteenth century, a follower of
the Su Qadyriya brotherhood, who had great in uence and authority over Muslims of
a large part of Central Asia.
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Ritual practice in
Su smand pre-Islamic religions: practice of whirling

In the history of Central Asian peoples cultural syncretism was one of the most
important characteristics of the interactions along the Great Silk Road. In this relation-
ship the population of Central Asia has formed sustainable forms of economic activity,
cultural particularities, esoteric spiritual commonality and its own ways of historical
development. Various beliefs, religious concepts and religions were spread across this
region. We are interested in materials on Shamanism, Manichaeism and Islam (Su sm)
in connection with the study of ritual practice of whirling. e attention give to ritual
of turned in pre-Islamic religions and Islam.
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La pof@sie chantfe par des pottessou s
dans les r@pertoires de musique andalou-maghr@bine

Malgr@ que pendant les premiers sitcles de | Islam la P@ninsule 1b@rique | ortho-
doxie musulmane, marquge par | @cole malikite, refusait les mouvements hgth@rodoxes,
le sou sme @tait une r@alitd en Andalousie. Sans doute, | importance des pottes sou s
et de la pofisie mystique devait attirer | attention des confrfries et des groupes sou s
andalous de telle fa on qu ils devaient | incorporer leurs pratiques de dikr et de hadra.
D autre part, bien que les r@pertoires profanes et probablement sou s interprftds en
andalousie soient perdus, nous connaissons leur existence travers des sources et des rg-
pertoires biographiques, r@pertoires qui suivaient le patron de Kitab al-Agani du persan
al-Isfahani (1Xtme sitcle). La recherche musicologique nous fait consid@rer que les mo-
risques ont td le maillon fondamental dans le processus de transmission orale et fcrite
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des rdpertoires classiques chant@s dans le cadre de la musique andalouse au Maghreb.
Comme constatation, le Kunnas al-Ha ik @crit par Muhammad al-Husayn al-Ha ik al-
Titwani al-Andalusi (XV111tme sitcles), entre autres rgpertoires, compile une collection
de sana at qui chantent Dieu et le Prophtte Muhammad, c¢ t@ d autres th@matiques
sou es fcrites par des grands ma tres du sou sme andalous comme Abu Madyan, Ibn
al-Arif, 1bn al-Hayy de Bele que, al-Sustari et Ibn al-Jatib, entre autres auteurs.

Ces compositions qui appartiennent au genre classique de la gasida et la pofsie
strophique (muwashashat et zayal) sont chantfes jusqu nos jours dans le contexte des
confrdries maghr@bines et dans les rdpertoires sou s de la musique andalou-maghr@bine.

Naila Tiwana
University of Lahore Pakistan

Tracing the In uence of Abu Madyan
in the Present Day Su Tarigahs in the Indo-Pak Region

In this paper | intend to explore the di erent channels through which Abu
Madyans spiritual in uence trickled down into the Su  Tarigahs prevalent in the Indo-
Pak region, speci cally Pakistan. In the course of charting the spiritual journey of Abu
Madyan from Muslim Spain to North Africa and eastwards we nd thisgreat Su Mas-
ter of his time encountering other spiritual luminaries and through these meetings the
formation of new spiritual connexions that led to a splendid owering of the Way of
Abu Madyan.

Abu Madyan al-Shuaybs mystical presence and authority became enshrined for
posterity in the tributaries of knowldge that owed from his well-spring of 1lm at-Ta-
sawwulf.,
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Les itindraires ifr giyens de di usion de la voie d AbR Madyan
et les principaux foyers et leur rayonnement
(VHe/Xlllesitcle- ndu IXe/XVe sitcle)

L @tude des modalitds et des itingraires de di usion de | enseignement et de la voie
spirituelle d un ma tre est toujours d un abord d@licat ; tributaire de sources dont les
contextes de production ne sont pas sans in uer, peu ou prou, sur leur contenu, elle exi-
ge rigueur et prudence. La validit? de la revendication, pour tel ou tel sou , d un sanad
madyan ou d une initiation directe par le ma tre, ne va pas toujours de soi. A une gpo-
que (le VIlle/XVe sitcle) og la voie d AblR Madyan devient une viritable « matrice »
dusou sme occidental, lat che est d autant moins ais@e. Ce travail se propose de tenter,

partir de | interrogation des sources primaires concernant le ma tre de Bij yaet du cor-
pus bio-hagiographique ifrigiyen, de restituer le « r@iseau > ifr giyen de ses disciples et
descendants spirituels, et d explorer les foyers les plus actifs de rayonnement de sa voie.

Maria Del Pilar Garrido Clemente
University or Murcia - Espaza

Le voyage intdrieur depuis Ibn Masarra jusqu Abou Madyan:
une invitation au Dialogue

Abou Madyan, gure frontalitre, ma tre d afJuences, con uences et convergences,
rgunit dans son message atemporel une synthtse du sou sme populaire d origine ber-
btre et le sou sme doctrinal ses deux aspects, | hispano andalousienne et | orientale.
Le ma tre sou est lui-mEme une invitation au dialogue: dialogue entre liens, liaisons et
points cardinaux, dialogue entre tradition et modernitd, entre le passd, le prdsent et le
future.



